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the Combahee River Collective, Barbara Smith, the Third World Women's
Alliance, Frances Beal, Audre Lorde, and Cherrie Moraga, as well as many
others. However, I do not mean to imply by my use of this term or my ident-
fication of a set of common analytics and politics that there is a clear and d.e-
finable set of texts, authors, or activists, as these are always contested and fuid
categories. , o _

86. Nick Mitchell, “Curricular Objects: “Women of Color,” Feminist Anti-
Racisms, and the Consolidation of Women’s Studies,” University of California
President’s Post-doctoral Fellows Retreat, October 6, 2012.

87. “Intersectionality,” a term coined by Kimberlé Crenshaw ir} 1989, refers
to an idea that predates the term. See Crenshaw, “Demarginalizing tl'le Inter-
section of Race and Sex: A Black Feminist Critique of Antidiscrimination Doc-
trine, Feminist Theory, and Anti-Racist Politics,” University of Chicago Lega,
Forum 140 (1989): 139~68. This idea can be seen earlier in, for exan:xple, tl}e
Combahee River Collective’s “Black Feminist Statement,” first published in
1978, in which they declare, “The most general statement of our politics at the
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present time would be that we are active] i i
: y committed to struggli ainst
racial, sexual, heterosexual, and clags oppression and see as our pirunfiﬂﬁ task

the development of integrated analysis and practice based upon the fact that

the major systems of oppression are interlocking.” Combahee River Co.

fie m of . llec-
gzga Zi‘:; I;de< Femngst §tatemfent," 1n Capitalist Patriarchy and the Case fgr
iy 362.mzmsm, ed. Zillah Ezsensfem {(New York: Monthly Review Press,

§8.A number of scholars, includin Kara Keelin ori

Fatima Eleayeb., and others have begui the work of g:;nzl?fi?nrjg&ﬂaiei;gttazlzz
tual and discursive (’:omplexities of women of color feminist theorists such as
Aud.re Lorde, Cherrfe Moraga, Angela Dayvis, Barbara Christian, June Jorda
Toni (;gde Bambara, and others, and of theorizing this body of w:)rk asa useﬁ?.i
analytic ft?r contemporary modes of power. Kara Keeling and Roderick Fer.
son have individually used women of color feminism as a means of enoa e
with but also supplementing classical post-structuralism, in partiaﬂargG?lllI;g
Deleuze (Keeling) and Jacques Derrida (Ferguson). Cathy Cohen first ar ez
th_at contemporary queer of color critique and activism shares a gene;gll;gy

1sm. See Cathy Cohen, “Punks, Bulldaggers, and Welfare Queens,” GLQ 3, no
{1997): 437~65; Kara Keeling, The Witch’s Flight {Durham: Du’.ke Uni3x;ersi'4
Pre.ss, 2007?; Ferguson, Aberrations in Black: Fatima El-Tayeb, European Othetr}sr
'(‘aneapohs: University of Minnesota Press, 2o11); Grace K'yunowon Hong,
The Future of Our Worlds,” Meridians 8, no. 2 (2008): 425-45; Gc;:ace Kyung.
won Hong, “The Ghosts of Transnational American Studies,” A'.men'can QYI;E
terly 59, no. 1 (Maz:ch 2007}): 33~39; Melamed, Represent and Destroy; Chandan
Reggclyi Freefdom ufsth Violence (Durham: Duke University Press zoz’z)
- ‘nreferencing “queer of color,” I follow the ip of :
Roderick Ferguson, José Esteban Muiioz, M. Iacq?ﬁﬁgeifﬁéh gh(,:a:l}:ilen,
Reddj{, who h'av_e theorized this term. These scholars helpfully de;aibe the wam;
in which racialization, colonization, and sexuality are interrelated processe{;'
they deﬁpe queerness through non-normative sexual formations that do no’z
necessarily correlate with “gay” and “lesbian” identities, queering such figures
as glack women on welfare and the Black transgender prostitute; the}glalfso
insist that queer of color theory and activism can be traced not to wI;ite ueer
?‘..C.;BT form.atons, but what we might more readily call “women of coIor(}’ fe /
Inism, lo?kmg to Audre Lorde, the Combahee River Collective, and Baﬂ:oarzrrl
;mlth as important theorists of non-normative sexualities, See Cc;hen “Punk.:l
Mu]ldagger‘s ' andWe]f_are Queens”; Ferguson, Aberrations in Black; Iosé Estebar;
ufioz, Disidentifications: Queers of Color and the Performance of Politics {Min-

neapolis: University of Minnesota Press : «
Can Be a Citizen.” »1999); Alexander, “Not Just (Any)Body

90. Gopinath, Ipossible Desires, 1.
91. Cohen, “Punks, Bulldaggers, and Welfare Queens,” 437-65.
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92. Previously, the role of the sovereign was simply to determine life or death,
either by recruiting his subjects as soldiers to wage war against external ene-
mies, or by subjecting his subjects to death if they were themselves unlawful.
In the eighteenth century, however, a new mode of power emerged, biopower,
which took as its responsibility the management—and thus the extension
of—human life. Such problems as how long people were living, in what state
of health, how many children they were bearing, etc., which had previously
been the provenance of God, were began to be understood as within the con-
trol of men, and the maintenance of life became the responsibility of the sov-
ereign. The sovereign function, then, also extended away from just the state
itself to a number of nonstate institutions as sites of knowledge production
dedicated to ascertaining exactly how best to extend and proliferate life.

93. Giorgio Agamben, Homo Sacer: Sovereign Power and Bare Life (Stanford:
Stanford University Press, 1998).

94. Ibid., 8. :

95. Foucault observes that this attention to the preservation of life has in
fact enabled the exacerbation of death: “Yet wars were never as bloody as they
have been since the nineteenth century, and all things being equal, never before
did regimes visit such holocausts on their own populations. . . . The power to
expose a whole population to death is the underside of the power to guarantee
an individual’s continued existence.” Michel Foucault, The History of Sexual-
ity, vol. 1 (New York: Pantheon Books, 1990), 137. An important implication
of Foucault’s theory is that biopower operates productively, creating desires
and entitlements, rather than merely through repression. As such, Foucault
famously argues that resistance to repression through the expression of a sup-
posedly prohibited desire is not an overturning of power, but is a way of sub-
mitting even more fully to regulatory modes of control. In other words, for
Foucault, affirmation (“power organized around the management of life” 147)),
more so than repression (“the menace of death” [147]), is where power inheres.

96. Mbembe uses the examples of the plantation and the occupied territory
of Palestine, which he calls “the most accomplished form of necropower” (27),
to make the point that the colony is the site of the death and violence that is
disavowed by European political culture organized around “reason” but on
which this culture is based, materially and ideologically. Mbembe notes that
if one takes into account the history of colonialism, one can see the ways in
which contemporary regimes of power are based on the active deployment of
death, “in the interest of maximum destruction of persons and the creation of
death-worlds, new and unique forms of social existence in which vast popula-
tions are subjected to conditions of life conferring upon them the status of

living dead.” Achille Mbembe, “Necropolitics,” Public Culture 15, no. 1 (2003): 40.

97. Ibid.,, 2s.
98, Patterson describes social death as constituted through the total domi-
nation of master over slave, the slave’s natal alienation (or his inability to accrue
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or pass on value through kinship, inheritance, and procreation), and the slave’s
generalized dishonor, a condition that constitutes an economy of honor for
those who are not enslaved. Orlando Patterson, Slavéry and Social Death (Cam-
bridge: Harvard University Press, 1982).

99. While Patterson observes that slavery as an institution existed prior
to the modern era, he differentiates between what he calls personalistic and
materialistic idioms of power. Unlike under the personalistic idiom of power
in which the hierarchies between people are demystified and acknowledged,
societies organized around materialistic idioms of power disavow these hierar-
chies, instead claiming strict binaries between freedom and enslavemnent. For
Patterson, the separability of social life and physical life is important because
it explains how it can be that in Western societies freedom becomes inextri-
cably dependent on enslavement. In contrast, for Agamben, this separation
addresses the question of how modem political entities enable mass death
through precisely the mechanism that it constitutes to define and protect life.
Foucault’s interest is not in ruminating on the separability of physical and polit-
ical life, but rather on examining the moment when the political began to con-
cern itself with biological life, and the consequences of this interest on modern
power, _

100. This analytic, articulated by feminist and queer scholars of race and
colonialism, that centers racialized reproduction as the structure of modern
power helps to highlight underapprediated aspects of Mbembe’s and Patter-
son’s theories—that is, that they do not posit the racialized, colonized, or en-
slaved figure as entirely outside the structures of Western modernity but rather
highlight the ways in which exclusion is the structuring process that creates
Western modernity. Patterson’s notion of “social death,” for example, does
not describe a figure outside of society, but instead describes a social position,
but one that stands in for nothingness. Social death, in other words, must be

understood as a category of exclusion or exception upon which modemn poli-
tics depends.

101. Agamben, Homo Sacer, 4.

102. Ibid., 7. Agamben writes, “Bare life has the particular privilege of being
that whose exclusion founds the city of men.”

103. Ibid,

104. Scott Morgensen, “The Biopolitics of Settler Colonialism: Right Here,
Right Now,” Settler Colonial Studies, no. 1 (2011): 52—76. Scott Morgensen
critiques the tendency to erase indigenous histories by scholars who ignore
the gendered and sexualized politics of settler colonialism. While the main
targets of his essay are Agamben and Foucault, he also demonstrates the ways
in which scholars of race and colonialism like Mbembe naturalize settler colo-
nialism, demonstrating the need for a relational analysis across racial and
colonized histories that does not perform such erasures.
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Culture (Chicago: University of Chicago Press, 2003).
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110. See ibid.; Carby, Reconstructing Womanhood; Morgan, Laboring Women.

111. Examining settler colonialism, enslavement, and labor migration and
imperialism as relational modes of epistemological, representational, and polit-
ical difference, simultaneously inarticulable and hypervisible, is not to utilize
a comnparative model, but a relational one. Yu-Fang Cho’s book Uncoupling
American Empire: The Cultural Politics of Deviance and Unequal Difference, 1890~
1910 (Albany: State University of New York Press, 2013) produces such a rela-
tional analytic exactly centering the institution of marriage as that which medi-
ated access to citizenship by race, gender, class, and sexuality. Cho develops a
relational analyses of Asian American/Asian immigrant, African American,
and U.S. colonial racial formation through what could be called, following
Morgensen, “incomplete consanguinity.”
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